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When we examine the stories of our ancestors in the Bible through the lens of contemporary 
migration experiences, many of the conditions and threats appear fundamentally unchanged 
after thousands of years.  

 

Genesis 12:1, 10-17 
God said to Abram, “Go forth from your birthplace 
and from your father’s house to the land that I will 
show you…  

There was a famine in the land, and Abram went 
down to Egypt to sojourn there, for the famine was 
severe in the land. As he was about to enter Egypt, 
he said to his wife Sarai, “I know what a beautiful 
woman you are. If the Egyptians see you, and think, 
‘She is his wife,’ they will kill me and let you live. 
Please say that you are my sister, that it may go well 
with me because of you, and that I may remain alive 
thanks to you.” 

When Abram entered Egypt, the Egyptians saw how 
very beautiful the woman was. Pharaoh’s courtiers 
saw her and praised her to Pharaoh, and the woman 
was taken into Pharaoh’s palace. And because of 
her, it went well with Abram; he acquired sheep, 
oxen, asses, male and female slaves, she-asses, 
and camels. But יה afflicted Pharaoh and his 
household with mighty plagues on account of Sarai, 
the wife of Abram. 

ית    ˃֖ וּמִבֵּ֣ ˃֥ וּמִמּֽוֹלַדְתְּ ˃֛ מֵאַרְצְ ם לֶ˂־לְ אמֶר יְהֹ אֶל־אַבְרָ֔ ֹ֤ וַיּ
ךָּ׃  ר אַרְאֶֽ רֶץ אֲשֶׁ֥ י˃ אֶל־הָאָ֖  אָבִ֑

 
ד   י־כָבֵ֥ ם כִּֽ יְמָה֙ לָג֣וּר שָׁ֔ ם מִצְרַ֙ רֶד אַבְרָ֤ רֶץ וַיֵּ֨ ב בָּאָ֑ י רָעָ֖ וַיְהִ֥

רֶץ׃  ב בָּאָֽ  הָרָעָ֖
י אִשְׁתּ֔וֹ   אמֶר֙ אֶל־שָׂרַ֣ ֹ֙ יְמָה וַיּ יב לָב֣וֹא מִצְרָ֑ ר הִקְרִ֖ י כַּאֲשֶׁ֥ וַיְהִ֕

תְּ׃  ה אָֽ ה יְפַת־מַרְאֶ֖ י אִשָּׁ֥ עְתִּי כִּ֛  הִנֵּה־נָ֣א יָדַ֔
י   את וְהָרְג֥וּ אֹתִ֖ ֹ֑ ים וְאָמְר֖וּ אִשְׁתּ֣וֹ ז ˂֙ הַמִּצְרִ֔ י־יִרְא֤וּ אֹתָ ה כִּֽ וְהָיָ֗

˂ יְחַיּֽוּ׃   וְאֹתָ֥
י  ה נַפְשִׁ֖ ˂ וְחָיְתָ֥ י בַעֲבוּרֵ֔ יטַב־לִ֣ עַן֙ יִֽ תְּ לְמַ֙ תִי אָ֑ אִמְרִי־נָ֖א אֲחֹ֣

˂׃  בִּגְלָלֵֽ
 

י־  ה כִּֽ אִשָּׁ֔ יְמָה וַיִּרְא֤וּ הַמִּצְרִים֙ אֶת־הָ֣ ם מִצְרָ֑ י כְּב֥וֹא אַבְרָ֖ וַיְהִ֕
ד׃  וא מְאֹֽ ה הִ֖  יָפָ֥

ה  ח הָאִשָּׁ֖ ה וַתֻּקַּ֥ הּ אֶל־פַּרְעֹ֑ לְל֥וּ אֹתָ֖ ה וַיְהַֽ י פַרְעֹ֔ וַיִּרְא֤וּ אֹתָהּ֙ שָׂרֵ֣
ה׃ ית פַּרְעֹֽ  בֵּ֥

ים וַעֲבָדִים֙   יְהִי־ל֤וֹ צאֹן־וּבָקָר֙ וַחֲמֹרִ֔ הּ וַֽ יב בַּעֲבוּרָ֑ ם הֵיטִ֖ וּלְאַבְרָ֥
ים׃  ת וּגְמַלִּֽ ת וַאֲתֹנֹ֖  וּשְׁפָחֹ֔

ר     ים וְאֶת־בֵּית֑וֹ עַל־דְּבַ֥ ים גְּדֹלִ֖ ה נְגָעִ֥ ע יְהֹ אֶת־פַּרְעֹ֛ ׀ וַיְנַגַּ֨
ם׃  שֶׁת אַבְרָֽ י אֵ֥  שָׂרַ֖

 What sticks out to you from this story of Abraham and Sarah’s migration when exploring it through the lens 
of the migration experience?  
 

Radak on Genesis 12:12 
 they will only let you live in order to use you as a sex object for their gratification. We encounter a similar ,ואותך יחיו
situation when certain girls who were saved in the punitive campaign by the Israelites against Midian, were 
permitted to remain alive (Numbers 31:15) [all of the girls who had been too young to lose their virginity] 

 Sexual assault and human trafficking are recognized in our contemporary context as tools of war and as 
vulnerabilities for migrants, asylum seekers and refugees. It appears that Abraham knows this as well as 
the dangers posed to him.  How does this cause you to view their choices?       
 

Sarah and Abraham:  
A Theology of Border Crossing 
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A Theology of Migration  
Father Daniel Groody 

…the path that Abraham and Sarah travel is neither perfectly clear nor perfectly lived. It will demand trust without 
certainty, assurance without omniscience, and sometimes decisions without surety. Their journey presents many 
challenging ethical dilemmas along the way, like many migrants in our own times. When Abraham and Sarah cross 
the Egyptian border, Abraham lies about his relationship with Sarah and says she is his sister when confronted by 
Pharaoh’s border patrol (Genesis 12:11–20).  

Such subterfuge may make contemporary readers bristle, but his use of essentially false documentation at border 
checkpoints is noteworthy. While he does not physically present papers, he hides the details of his identity from 
local authorities to keep them from taking advantage of them, like many migrants do in our own times. Sarah’s 
willingness to go to extraordinary lengths for the couple’s survival has many parallels with those migrants today 
who subject themselves even to sexual exploitation to preserve themselves or their families (Genesis 12:15). 

 This Catholic perspective imposes contemporary language on the ancient story.  How does it feel to use 
terminology like “border patrol” and “false documentation” in this context? 

 
“To Live Outside the Law, You Must Be Honest”   
Dr. Rabbi Rachel Adler 

Some biblical narratives represent the Israelites as the people other peoples called the Hebrews, the ivrim, literally, 
the crossers-over, those whose progenitors Abraham and Sarah came from the other side of the river Euphrates. 
Indeed, Scripture uses ivrim only when Israelites interact with non-Israelites.  Ivri-narratives affirm a deity who 
transcends boundaries and localities altogether, a God who through covenant bridges even the boundary between 
divinity and humanity. To be an ivri is to know that there are other places, other perspectives. To remember having 
been an ivri is to know what it means to be an Other… 

Sometimes, I am supposed to be a boundary-crosser, an ivri(a), to go forth as Abraham and Sarah did to a land they 
did not know. But this same root, a-v-r, can mean to trespass, to transgress. This is the dilemma that confronts me 
in cultural negotiations. When, where, and how am I called upon to trans/pose, trans/act, or trans/ mute, and 
under what circumstances would my act be a trans/gression, an averah, an unmaking of some boundary that 
maintains a distinct and irreplaceable meaning? When should I guard the boundary? When should I cross the 
boundary? When should I resituate the boundary or perhaps uproot it altogether? These are questions of halakha in 
the root meaning of that term: going, making a path. 

 How does this text impact your understanding of boundaries and boundary-crossing in Jewish tradition and 
identity? What would it mean to center the identity of “ivrim” in our approach to Judaism?  
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